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Abstract 

The centuries–old model of the Church as a community of lay people and clerics 
who inspire and guide them was entering a functional crisis. In the era of revolu-
tions and liberalism, the laity found itself in a new, contradictory position: at the 
same time, they are believers loyal to the Church and citizens loyal to secular 
society. Looking for a way out of the crisis, the Church relied on the democratic 
capacity of the laity, who promoted Christian values with their social presence, 
but also fought for the Church’s political rights. The organized Catholic laity had 
a specific role: to form, culturally and morally, the lay classes. The prehistory of 
the creation of the Catholic lay movement (Catholic Action) gives insights into 
the complexity of societies in the second half of the 19th, and the beginning of 
the 20th century, but also the high level of inventiveness of both the laity and 
the hierarchy in activating the laity, which will turn out to be an epoch–making 
success of the Church of the 20th century.
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Introduction

Organized Catholic laity or the Catholic lay movement are relatively recent 
phenomena. They gradually took shape in the second half of the 19th cen-
tury, reaching the peak of their relevance, both ecclesiastical and social, in 
the second quarter of the 20th century. Like most Catholic undertakings, in 
principle, it refers to the scope of the Catholic world, but its activity bears 
the characteristics of a dominantly European phenomenon. More specifi-
cally, it occurs in a part of European countries, mainly Western and Central 
Europe. The important exception was Italy.

In the above–mentioned time interval, the Catholic lay movement re-
vealed its existence to the Catholic world, but also to the non–Catholic 
world, causing surprise in both camps. The theologian Yves Congar jokingly 
remarked: “Today it is the case...that the clergy need to be defined in rela-
tion to the laity.” (Lauret 1988, 65). For a long time, the understanding of lay 
people was contrary to this statement; they were defined by what they are 
not. The laity is not clergy, as Congar indicated them in the same conversa-
tion as “negative creatures”. Ecclesiastical deliberations of the 20th century, 
especially those connected with the dynamics of the council’s thoughts, will 
place the laity, or better to say, return it to the position of “standard Chris-
tians”, or, to borrow the colloquial term, of “default Christian” (Muldoon 
2009, 241).

The mentioned time span of the creation and intensive activity of the 
organized laity corresponds to the era of the birth and formation of contem-
porary Europe. Completion of the long 19th century and the first decade 
of the short 20th century is the scene of the formation and rise of national 
empires and at the same time their decline or transformation towards supra-
national global entities. What was the position of the hierarchical Church in 
these processes? Did it exist on the edge of events or at least try to organize 
itself in this struggle for survival? The impression of the state of siege and 
the general retreat of the Church is noticeable among the contemporaries of 
that time. The widespread thesis about the crisis and decline of the Catholic 
position in the 19th century is summed up by Owen Chadwick’s conclusion: 
“Without meaning to end the Counter–Reformation, Napoleon overthrew 
the settlement inherited from the wars of religion and left a new Europe in 
which Protestants were politically far stronger than Catholics” (Chadwick 
1981, 536).

From another point of view, there is the thesis that states: “There is a 
good reason to describe nineteenth–century Europe as an ‘Age of Catholic 
Revival’ and not as an ‘Age of Revolution’, ‘Age of Capital’ or ‘Age of Imperial-
ism’”, as analyzed by Eric Hobsbawn (Hobsbawn 1987). As a consequence 
of constant aggressive attitudes towards the Catholic Church between 1789 
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and 1815, which seriously shook its activity and social role, European Ca-
tholicism in Europe after the Congress of Vienna in 1815 increasingly took 
shape as a tenacious populist and ultramontanist resistance to liberal and 
secular Europe (Heilbronner 2006, 236). Therefore, there is also the opinion 
that nineteenth–century Europe can be referred to as the “second confes-
sional age” (Kretschmann 2003; Heilbronner 2006, 236). If the word revival 
is a dynamic expression of this attitude, the organized laity is certainly an 
important component of this “new confessionalization”. 

1. Prehistory of the laity in the tradition of Christianity

“The clergy and the laity are the two modes of belonging to the Church. 
They form the people of God. They mutually identify and define each other 
and are intrinsically united that a theological study of each of them with-
out the other is very difficult, if not impossible” (Osborne 1993, 20). Such 
a precise definition does not diminish the intensity of transformations in 
the internal structure of the Church from the apostolic times to the XIX–XX 
centuries. Transformations of this kind are sometimes the result of centu-
ries–old theological, social, and cultural processes; sometimes they are the 
result of accelerated and strong changes in the social position of the Church, 
such as the one at the time of the Constantinian conversion. Until the French 
Revolution, the laity were imagined in a self–evident symbiosis with the 
whole body of the Church as its secular part, which follows the Church, and 
is guided by its clerical wing (Tabacco 2010). The concept of society under-
stood as Christianitas found both laymen and clerics clear roles in the pres-
ervation and improvement of Christian society seen as a locus of salvation 
within which the Church performs its role as herald of the Gospel, guardian 
of truth and moral principles, but also of the Divine order embodied in a 
defined social structure, with a monarchy as a functional model (Muldoon 
1999, 64–67).

New charisms within the universal Church history often appear through 
the testimony of the evangelical virtues of individuals driven by the impera-
tive to renew the church. St. Francis of Assisi, the great medieval reformer, 
carried out his task of restoring the Church mainly as a layman. Towards 
the end of his life, he was ordained a deacon. Even as a layman, St. Ignatius 
fully developed the system of his ‘spiritual exercises’, the axis of Jesuit cha-
risma; just to mention two well–known examples. Such “lay” undertakings 
are perceived as “self–explanatory” transitional forms towards the forma-
tion of religious (clerical) institutions, and thus hide the originality of the 
initiated ventures. These lay incentives were supported by many members 
of the clergy, both theologically and organizationally. Also, there was oppo-
sition from some clerics to their initiatives. However, most of the valuable 



Ivica Musa, Ivan Šestak: Catholic Action: The Historical ... DISPUTATIO PHILOSOPHICA · Vol 25. · No. 1 · 51–64

54

lay initiatives had a limited local character or were linked to some religious 
charism, such as the lay “third orders” of mendicant orders and similarly 
inspired social activities (Sensi 2008, 174–175; Terpstra 2000). Confraterni-
ties are examples of continuous activity that were irreplaceable at the local 
level, and their activity is constantly revealed in its complexity and church 
rootedness (Black 2004 130–148). 

A comparative example of the wrong perception of the roles of laymen 
and clerics is some data from the time of the Reformations of the 16th cen-
tury. It is taken as an unquestionable fact that the Protestant movement was 
the work of (protesting) laymen who wanted to restore the Church on the 
wave of dissatisfaction mostly, if not entirely, with the clerical wing of the 
Church. On the other hand, the Catholic renewal (counter–reformation) 
should be a completely clerical undertaking in which, in accordance with 
the matrix of division into lay reformation and clerical Catholic renewal, 
the laity were passive recipients of new disciplinary measures and spirit-
ual initiatives. The fact is that the first generation of leading reformers of 
the Protestant direction came almost entirely from the ranks of the clergy, 
even monks: Luther, Zwingli, Bucer, Tyndale, van Essen, Hamilton, Cran-
mer, Vermigli, etc. Research shows that three–quarters of the first–genera-
tion reformers would come from clerical ranks (Foster 2007, 23). On the side 
of the Catholic renewal, members of the clergy are also numerous, but the 
decision to be ordained often came after an intense (and prolonged) time of 
their spiritual maturation and reform activity in the lay class. In addition 
to Ignatius Loyola, (ordained as a priest only at the age of 46), well–known 
protagonists of the Catholic renewal are Filip Neri (ordained at 36), Camillo 
de Lellis (ordained at 33), Cardinal Gasparo Contarini (cardinal at the age of 
52, ordained as a priest at 54), Gaetano Thiene (ordained at the age of 37); 
high age at that time to start in any profession. Numerous protagonists of the 
Catholic renewal were non–ordained monks (John of God) or laywomen like 
Angela Merici, who, at the age of 61, founded the order of Ursulines.

2. Political changes and the position of the Catholic Church

In the said period of the creation of the organized Catholic laity, the scheme 
of the (ideal) Christian medieval universe was systematically eroded. So-
cial processes and dominant ideas of era have already taken a clear theo-
retical design: democracy, individualism, secularism, liberalism, etc. The 
French Revolution and the events triggered by it robbed Church members 
of their centuries–old understanding of their role in society and placed the 
laity in a position of being believers loyal to the Church and citizens of 
an increasingly secular society. After the end of the Napoleonic wars, the 
Church invested a great effort in the restoration of institutions and social 
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positions, seeking a modus vivendi with secular power, often anti–Catholic 
in character and attitude (Cary 1996, 15). The most important task was the 
restoration of religiosity in broad layers of society, which lasted in success-
ful continuity until the 1870s when a series of events dramatically changed 
the somewhat achieved balance. In a short time, previously marginal social 
and political issues come to the fore. On the map of Europe, the most notice-
able imperative was the creation of nation–states. The Italian unification 
ended the sovereignty of the papal state, and the political position of the 
papacy was in a kind of political vacuum. Furthermore, the return of repub-
licanism in France after the War of 1871 proved final, and Catholics sought 
a way to survive in a republican secular environment (Aubert 1990). From 
the early 1870s, the united German Empire deconstructed the Catholic tradi-
tion through the Kulturkampf policy, with the general support of “democrat-
ic” Prussian structures. The feeling of threat brought back memories of the 
17th century and politically mobilized German Catholics along confessional 
lines, and in this way, the laity would become the centre of political resist-
ance in a previously unfamiliar way (Cary 1996, 17; Sperbe 1984, 207–252; 
Anderson (2000 89–105).

Secularism was institutionalized in the constitutions and legislatures of 
many countries. The restructuring of the Habsburg monarchy into the Aus-
tro–Hungarian state union had brought changes; it was no longer primarily 
a Catholic monarchy, but a multinational community of heterogeneous na-
tional interests (Becker 1990). With strong anti–clerical regimes in Spain and 
Portugal, it seemed that the religious balance in Europe was overwhelmingly 
in favor of Protestantism as the more dominant political–religious conception 
(Maier 1993, 19). At the same time, the political pluralism of Catholics was 
strengthening, monarchism was no longer a guarantor of the safety of Catho-
lics even in majority Catholic countries. Economic priorities were becoming 
increasingly dominant, and the distancing of broad sections of society from 
the Church, especially urban ones, was becoming increasingly obvious. In a 
short time, European Catholics were put before an often–unavoidable choice 
of priorities: the nation, political equality, economic justice, etc.

3. Immediate reasons for the creation of the organized laity 

Nevertheless, the immediate reason and condition for the constancy and 
intensity of the development of Catholic action is the position in which the 
Catholic Church found itself, as a hierarchically organized social reality. The 
previously mentioned circumstances put the Church in a position incom-
mensurable with earlier crises. The questionability of maintaining the Papal 
temporal power in the papal state, the loss of a kind of protected position of 
the Church in the European societies of that time, and the complete secu-
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larism leads the Roman pontiffs of this time to reflect on new models of 
coexistence of the Church in contemporary society. Modern society was per-
ceived as secular, and the activation of lay believers in society was the only 
unimpeded communication channel through which the Church could reach 
the citizens of such society.

The growing new social, economic, and value reality was opposed by 
the Church, both spontaneously and designedly, by reviving the gathering 
of forces around the centre; a process that was largely indicated by the con-
cepts of Catholic integralism and ultramontanism.

Catholic integralism is a broad conceptual category that tries to classify 
a multitude of socio–religious conceptions that want to integrate political 
life and Catholic doctrine into one whole. Of the many definitions, perhaps 
the most precise is the one that holds that:

…rejecting the liberal separation of politics from concern with the end of human 
life, holds that political rule must order man to his final goal… Integralism holds 
that there are two powers that rule him: a temporal power and a spiritual power. 
And since man’s temporal end is subordinated to his eternal end, the temporal 
power must be subordinated to the spiritual power (Waldstein 2016).

Based on this definition, the reaction of the 19th century Church as a 
response to the pressure and offensive of liberalism can be partially called 
integralism. However, the starting point was no longer the medieval comple-
mentarity of the state and the church, that is, the identification of the Church 
with the whole of organized society (Southern 1970). Now the starting point 
was the interpretation of Catholic social teaching, which advocated the prin-
ciple that the Catholic faith should be the basis of public order within civil 
society which was enabled and supported by the Catholic majority (Van der 
Krogt 1992, 123–125; Aubert 1976, 383–407).

Ultramontanism is a Catholic reliance on Rome, not only as a conse-
quence of valuing the papal service of leadership of the general Church, but 
also an increasingly strong one–sided connection with the papacy and the 
central institutions and traditions of the papacy in the dynamics of the life of 
the Church in the public, legal, and spiritual spheres (Von Arx 1998; Denzler 
1982, 596–598). From the original concept of this term in the sense of the 
pope interfering in internal French church and state affairs, thus endangering 
the Gallican tradition or Jansenist elitism, the term evolved in a sociological 
sense into the practice of gathering the ranks of the Catholic hierarchy but 
also of the faithful around the centre of the Catholic faith, strongly marked 
by the papal service but also the person of the Pope (Aubert 1976, 408–425). 
Along with the mentioned culture of attachment to the Catholic tradition 
and the hierarchical position of the papal office, an emotional loyalty and 
even devotion to the person of the Holy Father developed an expression that 
at that time became constant, and often literally understood (Gibson 1989, 
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265–267). The phenomenon had a cultural background dating back to the 
era of European romanticism, which saw the papacy as a stronghold of the 
surviving ancient spirituality in contrast with the commercial and capitalist 
spirit of the era (Harrison 2014, 236–275).

In a comparative sense, the new role of the Pope was an anachronistic 
case that the appreciation of the role of a single monarch was strengthened 
from within, from the social base, at a time when monarchy was weakening 
everywhere or had already been abolished (Atkin 2003, 130.) It is indica-
tive that precisely the loss of political sovereignty further strengthened the 
image of the papacy as the centre and source of the Church’s activities, its 
immutability, and the permanence of its institutions. In the earlier centuries 
of European history, the dynamics of church life followed the networking 
of traditions, as well as the charismatic interventions of individuals and 
groups, and did not regularly refer to the papacy as a comprehensive model 
of all spectrums of life — from theology, liturgy, church discipline, spiritual-
ity, art, culture, etc. On the political level, the spirit of revolution and liberal-
ism will legally and materially limit and even block the scope of activities of 
the hierarchical Church. 

Models of restoration, in the spiritual and normative sense, were an-
chored in the papacy and Rome, experienced as the centre and identity 
stronghold of Catholicism. The practical consequence of this new experi-
ence is the intensification of the place of the city of Rome. It was no longer 
the seat of the papal state, but the seat of the papal chair; it was devel-
oping into an increasingly important pilgrimage destination. Through the 
veneration of holy places, from antiquity to the present day, the all–time 
unity of the Church of Christ was formed, which would overcome contem-
porary difficulties and even persecution like those of the Christians of Ro-
man times. Added to that experience was the powerful experience of visiting 
the recently explored and accessible catacombs. Pilgrimages had the goal to 
meet the Pope at increasingly frequent mass audiences, which became an 
unavoidable point of the Roman pilgrimage itinerary. More and more stu-
dents, mainly candidates for the priesthood, were coming to Rome from all 
continents to the church colleges, and this was the time of the founding of 
numerous national or religious seminaries and related cultural institutions 
precisely in Rome.1 Perhaps the most significant new college was Pontifical 
North American College, founded in 1859.2 In this way, the Catholic identity 
was really and not only symbolically nurtured and socially networked in 
Rome (Aubert 1990, 45–50).

1 https://www.newadvent.org/cathen/13131a.htm (Accessed 13. 01. 2024).

2 https://www.pnac.org/about–us/about–the–nac/ (Accessed 13. 01. 2024).
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4. Catholic Action

The aforementioned centripetal tendencies within the Catholic Church of 
the second half of the 19th century are not passively directed only towards 
the center. The papacy gathered the faithful but also returned them to eve-
ryday life. In theological terms, it sent them on a mission. It is not an inven-
tion of this epoch that there was an awareness of the intensification of the 
Church’s pastoral engagement, especially towards newly created social stra-
ta such as the working class. In earlier times, lay people rarely participated 
in pastoral activities, which were mainly catechetical teaching of children 
and young people in families, by literate family members; the practice en-
couraged by the priests. Very often catholic lay teachers and private tutors of 
children from aristocratic families played a key role in their Christian forma-
tion. Even in the late Middle Ages, members of the lay spiritual community 
of Devotio Moderna took care of the education of pupils as well as university 
students, for whom they also organized institutes with a highly emphasized 
spiritual–educational program (Van Engen 2008, 144–154). Erasmus of Rot-
terdam, Ignatius Loyola (Loyola 1992, 73), and Jean Calvin (Bouwsma 1988, 
12) stayed in one such, the famous Montaigu Institute in Paris. Such signifi-
cant undertakings were part of the medieval social standard, which saw any 
quality education as Christian education.

The society of the second half of the 19th century brought a number 
of significant changes to the way of life of the broad classes, which would 
strongly raise the level of higher–quality involvement of lay people in form-
ative apostolates. First of all, the fact that lay people were incomparably 
more educated and more experienced in businesses compared to previous 
generations. A significant number of lay people mastered new social skills 
and reached the most diverse layers of society, a task that was increasingly 
difficult for clergy to perform. In this sense, it is understandable that the 
process of organizing the laity was a joint venture of the clergy and laity. As-
sociations and groups were founded within local ecclesiastic communities, 
but soon it was urgent to invent a better–formulated purpose and a specific 
mission. The political, i.e., secular frameworks of action were very limited, 
on the Church’s side, there was even less space in many respects. It became 
especially difficult after the entry of the Italian army into Rome in 1870, 
and the Pope’s refusal to abolish the Papal State, which was also reflected in 
the Pope’s ban on Catholics from active participation in political life by the 
decree Non Expedit, which Catholics were forbidden from voting (Marotta 
2013, 215–235; Pollard 2008, 37). The decree was the result of an almost 
ubiquitous spontaneous Catholic rejection of the rigorous reduction of the 
role of the Church. For a long time, it did not cause significant resistance 
among Catholics (Martina 1970, 850; Marotta 2014, 101–102).
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Parties of Catholic provenance and the lay movement developed faster in 
the countries of Northern Europe, e.g., Germany, Belgium, Austria, and then 
Italy. However, the Italian movement profiled itself as a model for others and 
demonstrated durability and effectiveness. The hierarchical Church made a 
significant effort in monitoring and shaping the movement. Therefore, the 
honor of the birth of Catholic action went to the event of September 1867, 
when two young students, Mario Fani and Giovanni Acquaderni founded 
the Society of Italian Catholic Youth (Società della Gioventù Cattolica Itali-
ana) in Bologna. On that occasion, the coined motto: “Prayer, apostolate, 
sacrifice,” summed up fidelity to the fundamental principles of the move-
ment. The permanent ideas of the movement were: obedience to the Pope 
(“sentire cum Ecclesia”), an educational project of religious education, life 
according to the principles of Christianity, acts of mercy towards the needy 
and the poorest (Poggi 1967, 15). The first umbrella organization of a mas-
sive gathering of Catholics under these conditions was founded in 1874–5, 
called the Opera dei Congressi. The name (Opera dei Congressi = the deeds 
of the congresses) indicated the regulation that the annual gatherings (con-
gresses) were directing future activities. Different bodies of the lay move-
ment would branch out of it, and under the leadership of the Church, they 
would reach ever wider social strata (Chadwick 1998, 313). The upward 
organizational and pastoral–spiritual evolution of the movement reached its 
peak in the dramatic period between the two world wars.

The impossibility of organized political activity of Catholics under the 
patronage of the Church appeared to be a political handicap, but in the long 
run, it would prove to be a protective mechanism against the risky entry into 
the slippery ground of political and parliamentary struggle that forced par-
ticipants to make various concessions and moral oversights in the struggle to 
stay in the game in the political field. The experience of political parties that 
formally or informally presented themselves as Catholic showed relatively 
modest effect, and even such associations were often short–lived and un-
der constant threats of manipulation or non–implementation in the intricate 
tangle of parliamentary alliances or negotiations (Boyer 2004). Parties with 
a Catholic sign had in certain times also achieved noticeable results that 
would prove to be democratic political capital in the post–1945 era when it 
was necessary to find personnel capable of politically, ethically, and strategi-
cally building a new Europe (Kaiser 2004, 2)

The Catholic lay movement was truly a complete novelty, both within 
church structures and practice, and at the level of the Church’s activities 
outside. In pre–revolutionary Europe, such a thing would seem contradic-
tory. The various lay movements and activities existed, but there was no 
Catholic movement as such, facing everyone and inviting everyone into 
its ranks, not excluding any separate spiritual tradition or already existing 
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Catholic grouping. In this sense, the Catholic movement was a reflex of the 
Church’s self–defense, which addressed the masses with an appeal for a 
Catholic response to the marginalization of the Church and Christian values 
from society. Therefore, calls to the laity to recapture (reconquest!) national 
life, to re–Christianise society, a reality that for the people of that time was 
a recent past, even a nostalgic past, should not be surprising (Webster 1960, 
3–4).

Slowly but steadily, the catholic laity lost the notion that the catholic 
life was unimaginable outside the old monarchical social structure. The 
very idea of maintaining the ancien régime was obviously an impossible 
task because its deconstruction had different models and levels of substitu-
tion. However, the Christian reflex of resistance reacted at critical moments. 
Certain forms of resistance, which until today are often perceived as failed 
— such as the Pope’s obstinacy in the attempt to preserve the minimum 
sovereignty of the Papal State — nevertheless played the role of mobilizing 
Catholics in several ways. In terms of evaluating the hierarchical structure 
of the Church, the struggle for papal sovereignty was not a remnant of feudal 
nostalgia. It was the insistence and testimony that for Catholics the struc-
ture of the Church is not just one of many ephemeral social institutions but 
something specifically Catholic, with a theological base that no one outside 
the Church needs to adopt but rather understand as a Catholic specificity, 
and consequently accept it in the culture of democratic mutual understand-
ing. Ultimately, the Lateran Treaties and the formation of the Vatican State 
could be considered an act of pluralism that respects the peculiarities. 

Conclusion

The organized Catholic laity has always wanted to be a social and publicly 
recognizable movement. It is an ecclesial and pastoral intervention of the 
Church of a very specific time, which tries to better respond to contempo-
rary challenges in a socially visible way, i.e., through organizing, planning, 
and promoting its values. The society that the Church addressed in this 
way was mostly the European society of the 19th and early 20th centuries, 
which is defined as class revolutionary, socially egalitarian, ideologically 
and economically liberal, individualistic, and secular. The sum of these ori-
entations, ideas, and social demands was to a large extent critical, repulsive, 
and even militantly hostile towards the European religious tradition, the 
bearer and guardian of which was the Catholic Church.

An equally important form of resistance was the “discovery” of the laity. 
Perhaps at the time it looked like a desperate move to mobilize additional 
forces of “Il clero di riserva”, the reserve clergy (Il clero di riserva was the 
title of the work of the Italian–American sociologist Gianfranco Poggi, pub-
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lished in 1963), in difficult moments. The real effect and the legacy of the or-
ganized laity are understandable in the Pentecostal dimension, theologically 
speaking, in two aspects. The first is that of social effectiveness — charitable 
activities, education, social life, and culture — which led to the strengthen-
ing or discovery of the Catholic identity. The second effect is the transforma-
tion within the church. Regardless of the inherited models of relationship 
between laymen and clergy, Catholics began to renew their primary identity 
meaning that both are first and foremost the members of populus Dei, the 
flock of believers, the community on mission. Still imperfectly united, but 
in an attempt to give an answer for the hope with which we pass the test of 
the credibility of faith.
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KATOLIČKA AKCIJA: POVIJESNI OKVIR NASTANKA 
ORGANIZIRANOGA LAIKATA
IVICA MUSA, IVAN Š ESTAK

Višestoljetni model Crkve kao zajednice laika i klerika koji ju inspiriraju i vode, 
ulazi u funkcionalnu krizu. U doba revolucija i liberalizma laici se nalaze u 
novim, često oprečnim ulogama: vjernika odanih Crkvi i građana lojalnih se-
kularnom društvu. Tražeći izlaz iz krize, Crkva se oslanja na sposobnost demo-
kratskog djelovanja laika koji svojim društvenim nastupom promiču kršćanske 
vrijednosti, ali se i bore za politička prava Crkve. Uz političke stranke katoličke 
inspiracije posebnu ulogu ima organizirani katolički laikat, kulturno i moralno 
oblikujući laičke staleže. Pretpovijest nastanka katoličkoga laičkog pokreta (Ka-
toličke akcije) daje uvide u složenost društava druge polovice XIX. i početka XX. 
st., ali i zavidnu razinu inventivnosti i laika i hijerarhije u aktiviranju laika, što 
će postati epohalni uspjeh Crkve XX. stoljeća.

KLJUČNE RIJEČI: laički pokret, Katolička akcija, liberalno društvo, sekularizam, pap-
instvo, revolucija

* Dr. sc. Ivica Musa, Sveučilište u Zagrebu Fakultet filozofije i religijskih znanosti, Jordano-
vac 110, 10000 Zagreb, Hrvatska. E–adresa: musa@ffrz.unizg.hr

 ORCID iD: https://orcid.org/orcid.org/0000–0002–7941–0103
** Prof. dr. sc. Ivan Š estak, Sveuč iliš te u Zagrebu Fakultet filozofije i religijskih znanosti, 

Jordanovac 110, 10000 Zagreb, Hrvatska. E–adresa: ivan.sestak@ffrz.unizg.hr
 ORCID iD: https://orcid.org/0000–0002–2088–9041



<<
  /ASCII85EncodePages false
  /AllowTransparency false
  /AutoPositionEPSFiles true
  /AutoRotatePages /None
  /Binding /Left
  /CalGrayProfile (Dot Gain 20%)
  /CalRGBProfile (sRGB IEC61966-2.1)
  /CalCMYKProfile (U.S. Web Coated \050SWOP\051 v2)
  /sRGBProfile (sRGB IEC61966-2.1)
  /CannotEmbedFontPolicy /Error
  /CompatibilityLevel 1.4
  /CompressObjects /Tags
  /CompressPages true
  /ConvertImagesToIndexed true
  /PassThroughJPEGImages true
  /CreateJobTicket false
  /DefaultRenderingIntent /Default
  /DetectBlends true
  /DetectCurves 0.0000
  /ColorConversionStrategy /CMYK
  /DoThumbnails false
  /EmbedAllFonts true
  /EmbedOpenType false
  /ParseICCProfilesInComments true
  /EmbedJobOptions true
  /DSCReportingLevel 0
  /EmitDSCWarnings false
  /EndPage -1
  /ImageMemory 1048576
  /LockDistillerParams false
  /MaxSubsetPct 100
  /Optimize true
  /OPM 1
  /ParseDSCComments true
  /ParseDSCCommentsForDocInfo true
  /PreserveCopyPage true
  /PreserveDICMYKValues true
  /PreserveEPSInfo true
  /PreserveFlatness true
  /PreserveHalftoneInfo false
  /PreserveOPIComments true
  /PreserveOverprintSettings true
  /StartPage 1
  /SubsetFonts true
  /TransferFunctionInfo /Apply
  /UCRandBGInfo /Preserve
  /UsePrologue false
  /ColorSettingsFile ()
  /AlwaysEmbed [ true
  ]
  /NeverEmbed [ true
  ]
  /AntiAliasColorImages false
  /CropColorImages true
  /ColorImageMinResolution 300
  /ColorImageMinResolutionPolicy /OK
  /DownsampleColorImages true
  /ColorImageDownsampleType /Bicubic
  /ColorImageResolution 300
  /ColorImageDepth -1
  /ColorImageMinDownsampleDepth 1
  /ColorImageDownsampleThreshold 1.50000
  /EncodeColorImages true
  /ColorImageFilter /DCTEncode
  /AutoFilterColorImages true
  /ColorImageAutoFilterStrategy /JPEG
  /ColorACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /ColorImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000ColorACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000ColorImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasGrayImages false
  /CropGrayImages true
  /GrayImageMinResolution 300
  /GrayImageMinResolutionPolicy /OK
  /DownsampleGrayImages true
  /GrayImageDownsampleType /Bicubic
  /GrayImageResolution 300
  /GrayImageDepth -1
  /GrayImageMinDownsampleDepth 2
  /GrayImageDownsampleThreshold 1.50000
  /EncodeGrayImages true
  /GrayImageFilter /DCTEncode
  /AutoFilterGrayImages true
  /GrayImageAutoFilterStrategy /JPEG
  /GrayACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /GrayImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000GrayACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000GrayImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasMonoImages false
  /CropMonoImages true
  /MonoImageMinResolution 1200
  /MonoImageMinResolutionPolicy /OK
  /DownsampleMonoImages true
  /MonoImageDownsampleType /Bicubic
  /MonoImageResolution 1200
  /MonoImageDepth -1
  /MonoImageDownsampleThreshold 1.50000
  /EncodeMonoImages true
  /MonoImageFilter /CCITTFaxEncode
  /MonoImageDict <<
    /K -1
  >>
  /AllowPSXObjects false
  /CheckCompliance [
    /None
  ]
  /PDFX1aCheck false
  /PDFX3Check false
  /PDFXCompliantPDFOnly false
  /PDFXNoTrimBoxError true
  /PDFXTrimBoxToMediaBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXSetBleedBoxToMediaBox true
  /PDFXBleedBoxToTrimBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXOutputIntentProfile ()
  /PDFXOutputConditionIdentifier ()
  /PDFXOutputCondition ()
  /PDFXRegistryName ()
  /PDFXTrapped /False

  /CreateJDFFile false
  /Description <<

    /BGR <>
    /CHS <FEFF4f7f75288fd94e9b8bbe5b9a521b5efa7684002000410064006f006200650020005000440046002065876863900275284e8e9ad88d2891cf76845370524d53705237300260a853ef4ee54f7f75280020004100630072006f0062006100740020548c002000410064006f00620065002000520065006100640065007200200035002e003000204ee553ca66f49ad87248672c676562535f00521b5efa768400200050004400460020658768633002>
    /CHT <FEFF4f7f752890194e9b8a2d7f6e5efa7acb7684002000410064006f006200650020005000440046002065874ef69069752865bc9ad854c18cea76845370524d5370523786557406300260a853ef4ee54f7f75280020004100630072006f0062006100740020548c002000410064006f00620065002000520065006100640065007200200035002e003000204ee553ca66f49ad87248672c4f86958b555f5df25efa7acb76840020005000440046002065874ef63002>
    /CZE <>
    /DAN <>
    /DEU <>
    /ESP <>
    /ETI <>
    /FRA <>
    /GRE <>

    /HRV (Za stvaranje Adobe PDF dokumenata najpogodnijih za visokokvalitetni ispis prije tiskanja koristite ove postavke.  Stvoreni PDF dokumenti mogu se otvoriti Acrobat i Adobe Reader 5.0 i kasnijim verzijama.)
    /HUN <>
    /ITA <>
    /JPN <FEFF9ad854c18cea306a30d730ea30d730ec30b951fa529b7528002000410064006f0062006500200050004400460020658766f8306e4f5c6210306b4f7f75283057307e305930023053306e8a2d5b9a30674f5c62103055308c305f0020005000440046002030d530a130a430eb306f3001004100630072006f0062006100740020304a30883073002000410064006f00620065002000520065006100640065007200200035002e003000204ee5964d3067958b304f30533068304c3067304d307e305930023053306e8a2d5b9a306b306f30d530a930f330c8306e57cb30818fbc307f304c5fc59808306730593002>
    /KOR <FEFFc7740020c124c815c7440020c0acc6a9d558c5ec0020ace0d488c9c80020c2dcd5d80020c778c1c4c5d00020ac00c7a50020c801d569d55c002000410064006f0062006500200050004400460020bb38c11cb97c0020c791c131d569b2c8b2e4002e0020c774b807ac8c0020c791c131b41c00200050004400460020bb38c11cb2940020004100630072006f0062006100740020bc0f002000410064006f00620065002000520065006100640065007200200035002e00300020c774c0c1c5d0c11c0020c5f40020c2180020c788c2b5b2c8b2e4002e>
    /LTH <>
    /LVI <>
    /NLD (Gebruik deze instellingen om Adobe PDF-documenten te maken die zijn geoptimaliseerd voor prepress-afdrukken van hoge kwaliteit. De gemaakte PDF-documenten kunnen worden geopend met Acrobat en Adobe Reader 5.0 en hoger.)
    /NOR <>
    /POL <>
    /PTB <>
    /RUM <>
    /RUS <>
    /SKY <>
    /SLV <>
    /SUO <>
    /SVE <>
    /TUR <>
    /UKR <>
    /ENU (Use these settings to create Adobe PDF documents best suited for high-quality prepress printing.  Created PDF documents can be opened with Acrobat and Adobe Reader 5.0 and later.)
  >>
  /Namespace [
    (Adobe)
    (Common)
    (1.0)
  ]
  /OtherNamespaces [
    <<
      /AsReaderSpreads false
      /CropImagesToFrames true
      /ErrorControl /WarnAndContinue
      /FlattenerIgnoreSpreadOverrides false
      /IncludeGuidesGrids false
      /IncludeNonPrinting false
      /IncludeSlug false
      /Namespace [
        (Adobe)
        (InDesign)
        (4.0)
      ]
      /OmitPlacedBitmaps false
      /OmitPlacedEPS false
      /OmitPlacedPDF false
      /SimulateOverprint /Legacy
    >>
    <<
      /AddBleedMarks false
      /AddColorBars false
      /AddCropMarks false
      /AddPageInfo false
      /AddRegMarks false
      /ConvertColors /ConvertToCMYK
      /DestinationProfileName ()
      /DestinationProfileSelector /DocumentCMYK
      /Downsample16BitImages true
      /FlattenerPreset <<
        /PresetSelector /MediumResolution
      >>
      /FormElements false
      /GenerateStructure false
      /IncludeBookmarks false
      /IncludeHyperlinks false
      /IncludeInteractive false
      /IncludeLayers false
      /IncludeProfiles false
      /MultimediaHandling /UseObjectSettings
      /Namespace [
        (Adobe)
        (CreativeSuite)
        (2.0)
      ]
      /PDFXOutputIntentProfileSelector /DocumentCMYK
      /PreserveEditing true
      /UntaggedCMYKHandling /LeaveUntagged
      /UntaggedRGBHandling /UseDocumentProfile
      /UseDocumentBleed false
    >>
  ]
>> setdistillerparams
<<
  /HWResolution [2400 2400]
  /PageSize [612.000 792.000]
>> setpagedevice


